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The American Philosophy Pragmatism. A. v. 0. P. Huizinga. Boston: 

Sherman, French, & Co. Pp. v + 64. 

This is a curiously written and poorly arranged attack upon a current 
mode of thought. Disentangled, it consists of this fourfold root : a small 
amount of information upon pragmatism as an American philosophy; a 
large mass of quotations from the enemy; several popular diatribes from 
a conservative point of view ; and a few suggestive notes as to the relations 
of this latter-day movement to German idealism. 

The assumption that pragmatism is the American philosophy comes in 
the middle, not the beginning of this sketch. "Professor" McOosh is 
said to have wished for a specific American, a national philosophy, but 
little anticipated the speedy realization of his desire in the specifically 
American Weltanschauung pragmatism. This is an error. What President 
McOosh wished, and the wish was father to the thought, was that his own 
natural realism, the Scotch common sense, might become the system of his 
adopted country. The rest of this sketch is filled with like misinforma- 
tion. Thus it is alleged that pragmatism neglects the theory of knowledge 
and of reality; that as the apotheosis of the evolutionary dogma it has 
irreverence for its mainspring; that as a doctrine of hustling activity it 
is opposed to " contemplating " wisdom, and so falls in with Kipling's de- 
scription of the predominant American trait of disregard for knowledge 
and law in the face of the supreme commands of " the instant need of 
things." These diatribes have their extreme form in a preface which 
claims that the point at issue is a denial of the supernatural, a discard- 
ing of the notion of being, a revolt against all tradition, authority, and 
unity, and all regulative norms and law. 

Such is poor pragmatism from the negative side. What it is posi- 
tively its opponent finds hard to say. In one place, he holds that it argues 
pluralism or polytheism " against our monotheistic belief." In another, 
that it is a scheme of pantheistic, evolutionary monism. This brings us 
to the fourth and only valuable point in the essay — the attempt to con- 
nect pragmatism with German idealism of a previous generation. By his 
frequent use of good German and faulty French the author discloses a 
certain Teutonic facility in his exposition of " this pantheism of an all- 
pervading Zielstrebigheit." Pragmatism, he suggests, in a blind sort of 
way, is akin to Fichte's teaching that things in themselves are as we have 
to make them, " that the ego limits itself in order to overcome the limi- 
tation, that the theoretical is only in behalf of the practical " ; in short, he 
teaches the duty of unremitting exertion, and this duty, it is easily seen, 
appeals to people who have work to do. In connecting the Vocation of 
Man with the demand for the strenuous life Huizinga has hit on a prob- 
able connecting link between primitive pragmatism and the St. Louis 
School. He does not say so definitely, but it may well be that the revo- 
lutionary refugees of '48 through their personal beliefs and through such 
a German-American organ as the Journal of Speculative Philosophy, 
prepared the way for the rapid spread of pragmatism in the middle west. 
This is a suggestion as to what the writer might have done in tracing 
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possible sources of the movement. However, he makes no such exact 
connection, but leaves us with only vague analogies between the Yankee 
" Let us still be up and doing " and the theme of Faust that " the ever- 
active, striving soul works out his own salvation." 

Although he is able to point out these German- American affinities, the 
author has no sympathy with them. His conclusion appears to be that 
pragmatism is a scheme of pantheistic, evolutionary monism, totally 
antipathetic to readers of the Bibliotheca Sacra for whom this essay was 
written. Indeed, pragmatism seems to fulfill the boast that the dangerous 
movement of Ritschlian valuation-theology would carry the Anglo- 
Saxon world in one generation. And yet in vindication of the old school, 
and against the charge that it is no longer adequate to the present needs, 
he contends that it is adequate, since it affirms that thought not only re- 
veals reality, but is a unique mode of reality itself. In this conclusion 
the anti-pragmatist has reached the third stage portrayed by James — first 
scorn, then tolerance, lastly adjustment of the old to the new way of 
thinking. 

We might dismiss this sketch by saying that it is an essay with wide 
margins but a narrow outlook. It contains, however, several excellences. 
One is in pointing out the affinity between pragmatism and the Eitschlian 
motto " Religion without Metaphysics " ; another is in showing that prag- 
matism is an epistemological result of the doctrine of evolution; a third is 
in coining certain phrases which might be used as effective watchwords 
by radical pragmatists. Such phrases are " being is disclosed in the 
doing"; and "We are no more searching for truth, we are engaged in 
making it." I. Woodbridge Riley. 

Vassar College. 
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RIVISTA DI FILOSOFIA NEO-SCOLASTICA. October, 1911. 
Lo studio sperimentale del pensiero e della volonta (pp. 494-504) : A. 
Gemelli. - From a series of experiments performed by Biihler and other 
German psychologists, there can be demonstrated the autonomy of psy- 
chical activity and the essential distinction between thought and phantasm. 
Estinza ed esistonza (pp. 505-525) : G. Mattiussi, S.J. - In the divine na- 
tuie, essence and existence are identical; in finite beings, on the other 
hand, there is a real distinction between essence and existence. Sigieri 
di Brabante nella Divina Commedia e le fonti della filosofia di Dante (pp. 
526-545) : Bruno Nardi. - The Dantean cosmology appears as a fusion of 
Avicenna's peripateticism with the cosmological ideas of the Augustinian 
school. Note e Discussioni. Tribuna libera. Analisi d'opere. A. Pas- 
tore, Dell' essere e del conoscere: A. Ouschieri. Michotte-Priim, Etude 
experimentale sur le choix volontaire et ses antecedents immediats: 
Arcangelo Galli. G. Amendola, La volonta e il bene: G. Tredici. G. 
Allievo, G. G. Rousseau filosofo e pedagogista: M. Brusadelli. De 
Dominicis, Scienza comparata dell' educazione: L. Ventura. Note bib- 
Kografiche. Sommario ideologico delle opere e delle riviste di filosofia. 



